























































































































































　第二章　ゲセルは、兄のジャサ・シキル （Jasa Shikir）、そして 30 人の勇士
と共に、巨大な虎に変身した妖怪（manggus）を滅ぼし、その毛皮で兜と盾
等を作った。












































の成立時期に関しては、チャルズ・ベル（Charles Bell） （17）の 4 世紀、ジョゼフ・
ロック（Joseph Rock） （18）の 3 − 4 世紀、アレクサンドラ・ダビッド・ニール
（Alexandra David-Neel） （19）の 7 − 8 世紀、トセンデイイン・ダムディンスレ





















時代（1 世紀から 5 − 6 世紀までの間）であった。そして、『ゲセル』は、チベッ
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<ABSTRACT>
“HOMECOMING HUSBAND” IN CONTINENTAL ASIA: 
ALPOMISH AND THE EPIC OF KING GESAR
Saida KHALMIRZAEVA 
The hero who leaves his land to fight an enemy returns home after years 
of seclusion only to find his family being harassed by traitors. The hero’s 
appearance has changed beyond recognition, which is why no one, even his 
loyal servant, can identify him. For a time the hero observes what has occurred 
during his absence, finally revealing his identity by stringing his distinctive 
bow, punishing the traitors and reuniting with his family. This famous story 
about the return of Odysseus is widely known around the world. 
However, motifs, such as “the hero returns on the day of his wife’s 
wedding,” “the hero returns home in disguise,” or “the hero strings his 
distinctive bow,” are not peculiar only to the Odyssey. Dozens of tales with a 
similar combination of motifs have been collected from different parts of the 
world. They are grouped into a tale-type “Homecoming husband (Returning 
husband)” (ATU 974). A thorough comparative analysis of these tales and 
research on their historical and cultural background suggests that the original 
tale could have been transmitted from a place of origin (monogenesis) to other 
parts of the world giving birth to regional tales (variants), such as Central 
Asian Alpomish, Japanese Yuriwaka Daijin, and others. 
This paper is a part of broader research on the tale-type “Homecoming 
husband (Returning husband)” and focuses on two stories representing the 
tale-type in Continental Asia,  Alpomish and The Epic of King Gesar. Alpomish 
and The Epic of King Gesar, namely a part of the story depicting the war of King 
Gesar against the three kings of Sharaigol,  are of special interest for the study 
of the formation of the tale-type “Homecoming husband (Returning husband)” 
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and the evolution of its regional variants. Both stories are disseminated on the 
vast territories of Continental Asia, and, unlike tales of this type in other parts 
of the world, are still performed and transmitted orally by specially trained 
storytellers. This paper, firstly, introduces a brief history of research on each 
story. Secondly, based on the analysis of Alpomish and The Epic of King Gesar, 
the paper explores the relationship between the two stories and suggests 
possibilities for future research in the field.
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